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Abstract. This article is written to demonstrate how the philosopher Al-Farabi conceptually imagined the key features
of an ideal governor of his time. His understanding of the concepts of leader, power, state linked to creating a happy
society is discussed in paper.

In Al-Farabi's views, politics should be related to morality and ethics rather that to power. A basic political idea of al-
Farabi to be applied in the present context is his fundamental idea of the ethical society. The idea of creating an ethical
state is more central for al-Farabi than his theory construction. His concept of ethics means striving for true happiness
by being a virtuous member of ethical society. Therefore, in his political philosophy, the core valuable idea is a moral
principles and a process of implementing the ethics in real life rather than imagined and potential results. Instead, it is
more rationalistic to create an ethical society, oriented to these ideals. Ethical societies are more resilient during
political, economic and social crisis than unethical ones. If the state can guarantee the morality and ethics for citizens
by laws or systems, the stability of political order would not be the outmost and central issue at all. Moreover, when
citizens before anything agree on the nature of being good and bad, political conflicts rarely happen; then social
harmony will become a reality more likely.

According to philosopher, for achieving the level of a rationalist happiness, the Governor must convince people to live a
conscious life, by reasonably responding to their social environment. The ability to communicate well and direct people
to those actions through which the common good is achieved is more essential.

Keywords: Al-Farabi, political, philosophy, public administration, Central Asia, society.

Anpartna. byn makana dwunocod an-®apabuain nageanabl 6aclbiHbIH aipblKWa kacueTTepiH KoHUenTyanabl Typae
Kanawm TyCiHin cunaTtTaraHblH KepceTyre apHanfaH. Fynama 6akbITTel KOFam Kypy MakcaTbliH ke3aeunTiH 6aciubl, 6unik,
mMemnekeT 6ackapy Typanbl TYCiHIKTEPIH KEHiHEeH cunaTTangl.

On-®apabuaid nikipiHwe, cadcat OunikneH emec, angbiMeH Mopanb MEeH 3TUKaMeH TbiFbl3 GannaHbicTbl. Byn
Typrolgarbl on-®apabu cascaTbiHbIH, HETi3ri ©3eri —  3TMKanbIK KoFam Typansl ipreni ngescel 6onein Tabbinagel. On-
Papabu yLWwiH 63 TEOPUACLIH Xy3ere acbipydaH repi aTvkanblK MemnekeT Kypy wmaeansl maHbi3gbipak. OHblH 3TvKa
TYXbIpbIMAAMach! i3ri KoFamfa awHany apkbifbl LibiHanbl 6akbiTka yMTbinyabl 6ingipeni. CoHbiMeH, an-®apabuaix
casicn cpunocodusicbl GorbiHWA, GacTel Ha3ap Kuangarbl MyMKIH HOTWXENepAeH repi aTWKaHbl XXy3ere acbipyablH
MopangblK Herisagepi MeH NPoLEeCiHe LWOFbIpraHy KaxeT. FanbiMHbIH OMbIHLLA, Byn naeangapra b6arbiTTanfaH aTMkanbIK
KOFaM Kypy eTe MaHbI3dbl KaXeTTiNik. STUKanblk Koramaap casicv, 9KOHOMMUKanblK XoHe aneyMeTTiK AaFdapbicTapra
afen [eHreli TeMeH KoFamaapfa kaparaHga Tesimaipek kenegi. Erep memnekeT 3 asamartTapbliHbiH Mopanb MeH
aTMKaFa COWKECTIMH 3aHOap HeMece Xyhenep apkbifibl KamTamacbl3 eTe arnca, cascu OWniKTiH TypakTbUbIFbI
MEeMNEeKeTTiH eH MaHpbI3bl XaHe opTanblk Macerneci 6onmac efi. OHbIH yCTiHe, 6apnblK a3aMaTTap HEHiH >XaKCbl, HEHIH
XamaH ekeHgiri Typanbl angblH-ana MaMinere KenreH arganga, casCyu KakTbiFbICTap asaubin, KoFamMAblK Kericim
WhIHAbIKKA anHany bikTMMansl Kywereni. dunocodTbiH TyCiHiriHae casicaT Ounik yFbIMbIHAH repi, 3TMKaMeH MeH
MoparnbMeH Tblfbl3 GalnaHbICTbI.

dunocodTbIH ONbIHLWA, paunoHanabl 6akbIT NeH napacaTTbifblK OEHrehiHe XeTy yLWiH GackapyLubl TynFa KenwinikTi
caHanbl eMip cypyre keHzipe oTbIpbin, aNeyMeTTiK opTaFa akbinIMeH ayan 6epyi Tvic. EH 6acTbicbl, KapbIM-KkaTbliHAC
Xacawm 0iny xxeHe agamaapabl OpTaK UrinikKe >XyMbINAbIPbIN, KOJ XKEeTKI3eTiH KMMblngapFa OarbiTTay.

TyniH ce3pep: On-dapabu, casicat, punocodusa, memnekeTTik 6ackapy, OpTanbik A3us, KoFam.

AHHOTauwms. [laHHas cTaTbs NpU3BaHa NPOAEMOHCTPUPOBAaTL KOHLENTYanbHOe NoHMMaHue dunocoda Anb-dapabu B
onMcaHun OTNIMYUTESNbHBIX OCOBEHHOCTEN UaeanbHOro nNpasuTens. B ctatbe gaeTcst ero UHTepnpeTauns KoHUenuui
nuaepa, BnacTu, rocyapcTBa ¢ TOYKM 3pEHUsi Co3aaHns cHacTnNMBoro obLlecTsa.
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Mo MHeHuio Anb-dapabu, nonuTrka, Npexae BCero, OMKHa paccMaTpmBaThbCsl C TOYKU 3pEHMST MOparnui U 3TUKKU, a He
Bnactn. basoas nonutnyeckas koHuenuusa anb-®apabu NPUMEHUTENBHO K COBPEMEHHOMY KOHTEKCTY 3akrovaeTcs B
ero dyHaameHTaneHou ngee o6 atndeckom obuiecTse. Voesa cosgaHusa aTUYEcKoro rocygapctea ans anb-®apabu
bonee LeHTpanbHa, YeM pasBUTUE €ro Teopuun. Ero KoHUenuust 3aTUKM o3HavaeT CTPEMSIEHNE K UCTUHHOMY CYacCTbio
yepes CTaHOBIEHME OOCTOMHOrO uneHa gobpoaertensHoro obwecTtsa. Takum obpa3oM, COrnMacHo ero NofMTUYECKOW
dunocodumm, oCHOBHasA LEHHas uaes — 3TO MoparsbHble OCHOBaHWS M MPOLECC BOMOLEHUSA 3TUKU B pearnbHOn
XW3HW, a He BooOOpaxaemble, noTeHUManbHble pe3ynbTaTtbl. Bmecto 3toro, Gonee pauMOHaANUCTUYHO CTPOUTb
aTnyeckoe obLEeCcTBO, OPUEHTMPOBAHHOE Ha 3TU uaeanbl. ATudeckue obuiecTBa Gonee ycTonuvBbl nepen nvLOM
NOMNNTUYECKOro, 3KOHOMUYECKOrO M COLMAanbHOIO KPU3NCOB NO CPaBHEHMIO C HEITUYHbIMKU. Ecnu rocygapctBo MoxeTt
rapaHTMpoBaTb COOTBETCTBME CBOMX rpaXkaaH NpuHLMnamMm Mopanu 1 aTuke Yepes 3aKOHbl UM CUCTEMbI, CTabUNbHOCTb
nonnTM4eckon BnactTu He Obina Gbl CTONMb BaXHbIM U LEHTpanbHbIM BOMPOCOM rocydapcTtea. bonee Toro, koraa Bce
rpaxkgaHe, npexae Bcero, NpUxXoasAT K JOrOBOPEHHOCTM O TOM, YTO XOPOLLO, @ YTO M0X0, NOMUTUYECKUX KOHMIMKTOB
CTaHeT MeHbLue. Takum obpasom, coumaneHas rapMoHus ¢ 6onblLUel BEPOATHOCTLIO CTAHET pearbHOCTbIO.

B uHTepnpeTauun dunocoda nonntmka 6onblue cBaA3aHa ¢ 3TUKON U Moparbio, YeM C caMol KoHLenuuern BnacTu. Mo
€ro MHEeHV0, 4TOObl [OOCTUYb YPOBHSI paLMOHaNbHOrO cYacTbs, NpaBWUTENb [OMMKeH ybeauTb rpaxaaH XuTb
OCO3HaHHOW XM3HbKD U pa3yMHO pearupoBaTb Ha couuanbHoe OKpyxeHue. BaxHee ymeHne KOMMyHWUMpOBATb M
HanpaensTb NOAEN Ha Te AeNCTBMSA, NOCPeaCTBOM KOTOPbIX AocTuraeTcs obuwee 6naro.

KnioueBble cnoBa: Anb-®apabu, nonutuka, cunocodus, rocyaapctseHHoe ynpasneHue, LeHTpanbHas Asus,

obLecTBo.

Historical Introduction

Frederick Starr, a Western author and
researcher of Central Asia, the homeland of
Al-Farabi, claimed in his recent works that
Central Asia for a very long time ago was
deservedly considered as an economic and
cultural center of Eurasia or even a wider old
world. As he wrote in his prominent book
titted "Lost Enlightenment: Central Asia's
Golden Age from the Arab Conquest to
Tamerlane" (2017. Alpina Publisher: 574
pages), "Maps focused on Europe or Asia
depict Central Asia as a distant
periphery...the satellite image presents this
place as it has been since nearly two
millennia: Central Asia is at the very center of
Eurasia and is a hub of all kinds of
communications. The region, which many
persistently view as peripheral and backward,
has been for centuries the center of politics
and economics, as well as of science and
philosophy in the whole continent"[1]. The
book tells us the story of rise and fall of one
of the most vibrant intellectual and cultural
tradition centers in the Islamic world. The
author posits that the "Muslim Renaissance"
in the 9th-12th centuries related to Central
Asia, where Al-Farabi emerged and produced
his brilliant ideas during that controversial
time.

Central Asia was, above all, a mix of
the Turkic Persian and Arabic worlds, home
of religions such as Zoroastrianism, Judaism,
Buddhism, Nestorian Christianity, and Islam.
It is also the region that has given the world
many technological innovations, the most
important of which are advanced irrigation
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systems; without them, farming and existence
of a large population would not be possible in
that region. The medieval Muslim dynasties,
in which Al-Farabi lived, were a center of
political interactions and cultural exchange.

Arab, Persian, Turkic, Indian, Chinese,
Christian, Greek cultures spread their
political, religious, and  philosophical

teachings in Muslim East. Al-Farabi tried to
respond to the deep political, philosophical,
and social contradictions of his time.

Al-Farabi lived in a period of socio-
political, cultural and ideological divisions
during medieval Abbasid and Samanid
dynasties. Al-Farabi contributed to the spread
of free philosophical ideas in the Muslim East
and tried to respond to the political and social
crisis and questions of his time [2]. His
erudition was in his courageous attempt to
resolve the most controversial political and
philosophical issues in that epoch. Thus, he
laid the foundations of the social and political
philosophy of the Arab-Muslim world. Later
European and Arab scholars recognized his
progressive influence and intellectual legacy
which shows the political and social
conditions of his time. Al-Farabi's innovation
lies in digesting all the conflicting political
views and bringing them into a common
organic system philosophy.

The basic questions we are concerned
about are as follows: What are the most
preeminent characteristics of an ideal
governor? What direction does a society
head towards when a governor on the top
does not have these characteristics? What
underlies the current crisis management in
states, cities, and societies? The great thinker
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Abu Nasr al-Farabi asked these questions
back in the Middle Ages. According to al-
Farabi, the answer to these questions should
be sought not in economy and politics, but
much deeper — in ethical and moral sides of a
society and the governor. Al-Farabi is
convinced that the formation of ethical people
should be the purpose of society, rulers, and
education system. The next key question to
answer is what can we learn from Al-Farabi
today? What should new civil society look
like? How to promote self-development of
modern humanity?

Methods and Materials

The methodology of research is based
on historical analysis and political philosophy,
as well as comparative methods and
principles of scientific knowledge and
reliability, methods of qualitative research
analysis in social sciences. During research
process and designing of the paper the
authors used different kinds of literature and
resources. We tried to encompass the
previous authors from Soviet, Kazakh, and
foreign scholars who presented wider
perspectives on political thoughts of Al-Farabi
which somehow could be related to public
administration. Primarily, structural basis of
theoretical analysis articulated in this article
was taken from the older publications of
authors designed during their previous
research works at Al-Farabi Kazakh National
University. Besides, the international
publications from academic journals of
Islamic Studies, were also considered and
used at length.

Discussion and Results

As Al-Farabi posits a society composed
of moral citizens is a virtuous society. "Al-
Madinah al-Fadilah" (the Virtuous City) is an
idealistic state system with the features of
political and moral organization that ensures
that the state can meet all the existing
challenges. It is a perfect society based on
the virtues in which the pursuit of knowledge
and moral qualities such as prudence,
courage, moderation, and justice prevail.

Al-Farabi is an author of "Civil Politics",
"About Happiness", "Book on Civil Society",
"Book on the Attitude of Benevolent City
Residents" and other widely known political
works. In these books the thinker broadly
describes his understanding of the first
leader, power, state management, and
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creating a happy society in the above-
mentioned  works.  According to the
philosopher, a person who can lead a civil
society should have common sense and deep
insight. Because he/she is determined to find
out the causes and effects of many things.
This determination helps to regulate ways to
get rid of suffering, to critically evaluate the
possibility of achieving wealth, and serves a
common goal.

Al-Farabi in his "Civil  Politics"
emphasizes that it is not personal qualities
that strengthen the state and raise society,
but their system and social orientation as well
as their position on things happening there.
The most special good of human being is
mastered by intelligence. Through the activity
of intelligence, purposefulness takes shape,
ways to achieve the goal are identified, and
means to achieve it are supplemented [3].

The whole personality of a human
being, life skills and relations are the leading
initiative and driving force of social order. In
political life, the weight that falls on the soul
and spiritual strength of the person who leads
the state is more important and personal. Al-
Farabi proposed some political requirements
for citizens to achieve happiness:

1) complete fulfillment of obligations;

2) starting actions with faith that lead to
the goal;

3) mobilizing the power of practical
mind and the ability to start with the goal;

4) desire to reach the highest level of
quality in social life;

5) improving relations between people.

An ldeal Governor

According to Al-Farabi, one can be a
good governor based on the perfection of
his/her personality, it is the supporting and
driving force of political life. The goals of the
governor, who intends to succeed in life and
create favorable conditions for the city
residents to live well are as follows:

a) being able to appreciate the will of a
subordinate;

b) satisfying the needs of residents,
giving them freedom;

¢) being able to restrain one's personal
desires if possible, etc.

Al-Farabi emphasized that in order to
succeed in administration, one should know
who to imitate by paying attention to his/her
words and thoughts when doing something or
making a decision. Such a personal quality is
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an inexhaustible ability and never-ending
service. Its main guarantee is to keep the
activity and good behavior [4]. Accustoming
to a certain good action, improving a good
habit is the art and example of improving a
person. Also, it is recommended that the
governor should be guided by morality in the
art of management and should abide by
rational scope and rules. According to Al-
Farabi, a governor should have the following
qualities:  wisdom, great shrewdness,
eloquence, good imagination, ability to lead a
fight. In the event of a war, the ability to be a
leader and manage state affairs is of great
importance.

The governor combines various actions
to achieve a goal, he/she shows that there is
good and virtue for his people, and
contributes to the strengthening  of
communication and relations. The governor
has a habit of justice and benevolence in his
behavior, and takes the happiness of
residents as his life's business. The most
respectable among the mayors are those who
do not demand anything but respect the
residents of the city. For example, when the
governor gives them wealth, he/she does not
ask them to pay for it, or does not ask them to
give a pleasure, but only wishes for respect
and esteem, both in word and deed.
Governor only wants the people to remember
his/her name and not forget it for a long time
after his/her death. Though, Al-Farabi
concludes that governor's main goal is not to
be respected, get wealth, and enjoy it, but
rather to spread good things that lead to
happiness [5].

At the same time, the mayor should be
guided by the qualities of wisdom, opennes
and intelligence, the ability to listen others'
opinions and prove the correctness of
thoughts in the art of governance. Then the
governor's character and habits will rise to a
highest professional level. A person who
combines virtues and natural abilities, who
knows how to bring laws and principles, could
be a leader.

Al-Farabi calls the rule of the governor
as a rule of law. The key goal in governance
is to reach the truth, give charity to city
residents, and do good deeds. The mayor
teaches and coordinates such a good
intention, desire, sincereness in action to
each resident. In turn, such a leader unites
people and country, protects the honor of
citizen, leads the people to a happy life. This
leader is dominated by noble virtue. Because
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goodness in thought is the main condition for
managing people [6]. In the opinion of the
philosopher, there are two types of
governance: one of them actually strengthens
actions, behavior, and will that lead to
happiness, and this is good governance.
Cities and nations subject to such
governance are good cities and nations.

The second type of governance
reinforces actions and qualities in cities that
achieve imaginary happiness that is not
happiness in reality, and governance there
will be the governance of ignorance. Al-
Farabi advises the first leader to avoid the
second type of management. Because this
method leads the residents to a false,
imaginary happiness. In his work "Achieving
Happiness" the medieval scholar said that the
governor's authority and ability are not the
same. Success of future leaders will consist
of the following processes: being wise,
knowing laws, rules, and customs; being able
to establish and implement order, making
laws; mastering the art of management,
smart using the power.

The first leader, according Al-Farabi, is
the most respected and chosen person
among people [7]. The leader is not limited to
basic knowledge well-known to the general
population. The first leader and his/her
advisers should be citizens with good
qualities and knowledge. Every citizen who
has civil power must make an effort to meet
the needs of society members. He wrote that
a supreme ruler must have nine natural
qualities. The leader should have a well-
developed physique; good analytical skills;
able to speak correctly and eloquently; be
restrained from pleasure or wealth; inclined to
truth; avoid obscene actions; be intolerant of
injustice and oppression; and a brave man.
The last and most important feature of
leadership is the union with the supreme
intelligence; then his/her every action will lead
to happiness. Al-Farabi finds these qualities
in an ideal leadership personality of the
Prophet Muhammad [8].

Al-Farabi admits that possessors of
those nine virtues are rare; he advocated the
need to find a person with at least six or five
qualities out of these nine traits. He
concluded that if there is no one meets these
requirements, in this case, two or more
people having together of these qualities
should rule the city. Again, his main concern
is not power, but humanity and morality.
Ethics is the key indicator of political unity in
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al-Farabi's thought. Instead of a pragmatic
position, he perceives morality as the basic
standard in governance. Moreover, al-Farabi
emphasizes the necessity of ethical principles
in the ruler's personality [9].

An idealist concept functions as a
decisive boundary of a particular thought or
beyond a particular philosophy. It can be
established as an important mentality of
people in a city or a country. This philosophy
can provide basic principles to which the
people should hold fast. It is possible to
create a public administration system based
on Al-Farabi's practical political philosophy. In
addition, Al-Farabi explains that education is
essential in cultivating a skilled person who
can achieve happiness, and this is the
common interest of the inhabitants of the
ideal city. This idea helps the current
government to understand the importance of
education in the frame of the national identity.

In order to achieve the level of a real
rational being, the Governor must convince
the inhabitants to live a conscious life, and to
relate reasonably to their social reality. The
ability to communicate well and direct people
to those actions through which the good is
achieved. A citizen in a virtuous city is a
central value. Each citizen or person is
important to the Governor, but not for his/her
social position, because of being a value
regardless of social status.

In terms of Al-Farabi's concept of
ethics, it is necessary to strive for true
happiness in order to become a virtuous city.
Therefore, the full implementation of al-
Farabi's political philosophy is not so much
necessary for the country [10]. Instead, it is
more significant to create an ethical society,
oriented to these ideals. Ethical societies are
more resilient in the face of political,
economic and social problems than unethical
societies. If the state can guarantee the
morality and ethics of its citizens, the stability
of political system will not be the first problem
of the country. Moreover, when all citizens
know good and bad with a priori knowledge,
political conflict rarely occurs; thus, social
harmony is more likely. In  Al-Farabi's
understanding, politics is closely related to
ethics (morality) rather than power.

Sure, his concept of virtuous city is an
idealistic model. In political reality the
ignorant city is more realistic. There is a
potential ability to improve governance
through education and upbringing. Society
could develop intellectual activity [11]. Not
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only personal experiences of a person are
crucial, but also the participation of state is
also of great importance. An important role is
played by the intellect, will and intentions.
Improvement occurs through knowledge and
conscious work. With the help of professional
strength, a person masters art and craft. With
the help of mental power, human beings use
thinking and reasoning on what should be
done or not be done.

By all of these ideas Al-Farabi aimed to
establish a unity, an order and a justice in
society [11]. He proposed two solutions: the
first is the unity of ideas, the second is the
unity of society. He affirmed the unity of truth
despite the multitude of schools.

Conclusions

Al-Farabi's political philosophy can play
a general role as the solid principle that a
modern country should follow in politics. An
important aspect of Al-Farabi's political
activities in the modern era is his fundamental
idea, that is, building an ethical society.
Meanwhile, the basic problem of modern
politics is concentrated on state power. The
very idea of creating an ethical society is
more important than the issue of power.

Today we need the idea of the happy
society that Al-Farabi longed for, as well as
the art of management, knowledge, and
approach that he promoted. The image of the
leader created by Al-Farabi could be a model.
Today it is necessary to improve public
administration and system of government, as
well as to educate members of society to
virtue and ethics. His philosophy based on
the predominance of reason is needed.

The humanistic concept of the Al-Farabi
of Society of Virtue is certainly compatible
with the human-centered model of public
administration recently promoted in
Kazakhstan. According to him, the main goal
of education is to teach a person to overcome
negative qualities and promote the formation
of positive qualities. In this regard, it should
be noted that the "Doctrine of Personal and
Professional Attributes of Civil Servants"
developed by the Agency of Civil Servants of
Kazakhstan partly presupposes  the
intellectual and ethical virtues highlighted by
Abu Nasr Al-Farabi.

As philosopher said, politics is related
to morality and ethics rather that to power.
The relevance of Al-Farabi's political
philosophy to the present context is his
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fundamental idea of the ethical society. The important than his theory construction.
idea of creating an ethical state is more
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